While scholars, especially in the fields of sociology and anthropology, have studied many aspects of the lives of these communities, not much attention has been directed to religious belief and practice. Perhaps there was a perception that assimilation and westernization would erode tradition and minimize the continuity and significance of religion. The religious traditions of South Asia, in the United States, Canada and Britain, as this work so richly illustrates, have not faded into irrelevance, but continue to flourish and grow in their new settings. This work testifies to the fact that these traditions are now firmly planted in the western world and have taken on a truly global character. It will ensure that the study of South Asian religions be not limited, as still largely obtains, to their origins and historical development in Asia.
Six religious movements (Hinduism, Islam, South Asian Christians, New Religious Movements, Sikhism and Zoroastrianism), in the United States, Canada and Britain are the focus of this study. While the editors must be lauded for including Zoroastrianism, Sikhism and South Asian Christians, since these are often excluded in discussions of the religious life in the South Asian diaspora, one must question the omission of Jainism. The ancient Jain tradition has also successfully established itself in all three locations. Three of the twelve chapters of this volume are devoted to the study of Zoroastrianism, South Asian Christians and Indian New Religious Movements. Hinduism, Islam and Sikhism are treated separately for each country.
The extension of the discussion to cover communities in the United States, Canada and Britain amplifies the richness of the discussion by drawing attention to the distinctive circumstances and experiences of Hindus, Muslims and Sikhs in each of these countries. In addition, the reader is offered a comparison of the history, adaptation, challenges and transformation of these three traditions. Unlike many edited volumes, the comparative perspective, in this work, is not incidental. This book is the outcome of discussions at the American Academy of Religion (1995) and the School of Oriental and African Studies in London (1996) . Interaction among the authors and familiarity with each other's research resulted in the identification and treatment of common themes in each discussion. Significant among these are the status of . women, strategies of adaptation, public policy issues and relations with the old country. We witness, with Diana Eck, for example, the continuing vitality of the, Hindu tradition as it seeks to re-create sacred geography in the United States by renaming rivers and temples after those in the homeland. Some of these, like the Sri Venkateswara in Pittsburgh, have become the focus of pilgrimage for Hindus throughout North America. At the same time, we speculate, with Harold Coward, about the theological and personal implications of the changes associated with Hindu death rituals in Canada. The outdoor funeral pyre has been replaced by a hightechnology furnace and the eldest son does not physically light the fire. "When the body and the fire are not seen," writes Coward, "it takes an act of imagination to connect what is happening inside the closed casket and high-tech furnace with the reintegration of the person's body/soul with the divine cosmos through the bright fire of the god Agni. The ritual loses some of its immediate symbolic power to interpret death as moving from the transience of the body to the unity of all creation in the Divine." Kim Knott reminds us of the new demands made on the Hindu tradition in Britain by youths reqUIrIng English-medium instructional materials, leadership opportunities, ethical engagement and more public responsibilities for women.
The journey of South Asian religious traditions in the United States, Canada and Britain, while historically young, is of tremendous significance, not only for these countries, but also for the development of Book Reviews 49 these religions in the old country. In an era of globalization, change and transformation in the diaspora will eventually affect the meaning and practice in their places of origin. The direction of influence will not only flow from the old to the new. In this work, a group of distinguished scholars have commenced the work of noting the historical landmarks in this journey and of identifying and commenting on the issues which are and which will grow in significance . as the journey continues. With this work, we will hopefully see more attention given to the study of South Asian traditions in their western homes along with the more traditional courses devoted to textual and doctrinal developments in Asia. Hudson is acutely and expertly aware throughout of the ways in which Tamil culture, language and religion shaped the particular kind of Christian identity. As he states in the preface, certain traditional questions came to life for the first Protestant converts in Tamil Nadu: "To what had they converted when German Pietist Lutherans baptized them in the Danish colony of Tranquebar? Was it a style of living that prescribed certain foods and certain modes of social behaviour, as was true for the Muslims of India, or was it something else? What did it mean to follow the command, 'Love you neighbor as yourself, and who was to decide?" (p. x) Since Hudson is wellversed in Tamil studies, he brings a sophisticated and multi-faceted sensitivity to the material, highlighting the different representations of religion and culture put forward by Christian and Hindu, Indian and foreigner, alike.
